chapter two

2:1 First of all, then, I urge that entreaties and prayers, petitions and thanksgivings, be made on behalf of all men,  {parakale,w (vipa--1s)--ou=n (cc)--prw/toj (abo) first, as opposed to last, first in importance, first in sequence--pa/j (ap-gn-p)--poie,w (vnpp) to be made, comp.infin--de,hsij (n-af-p) an asking, a request--proseuch, (n-af-p) a prayer, a request to deity--e;nteuxij (n-af-p) 2X, lit. a meeting with, a conversation, a conference, an interview, a petition--euvcaristi,a (n-af-p) gratitude, gratefulness, thankfulness--u`pe,r (pg) on behalf of, for the sake of--pa/j (a--gm-p)--a;nqrwpoj (n-gm-p)}
2:2 for kings and all who are in authority, in order that we may lead a tranquil and quiet life in all godliness and dignity.  {u`pe,r (pg)--basileu,j (n-gm-p)--kai, (cc)--pa/j (a--gm-p)--o` (dgmp+) eivmi, vppagm-p)—evn (pd)--u`peroch, (n-df-s) lit. elevated, a place or position of prominence or authority--i[na (cs) could be purpose, or more likely the content of the prayers--dia,gw (vspa--1p) 2X, lit. to lead through or across, to pass life, to live--h;remoj (a--am-s) 1X, as a manner of living, quite, peaceful, tranquil--kai, (cc)--h`su,cioj (a--am-s) inner calm, tranquility, being at rest or ease--bi,oj (n-am-s) life, lifestyle, how one operates, the manner in which one lives—evn (pd)--pa/j (a--df-s) lit. in every-- euvse,beia (n-df-s) 15X, lit. reverence or respect toward God, piety, devotion to deity--kai, (cc)--semno,thj (n-df-s) conduct that is serious, dignified, majestic, proper, respectable}

Exposition vs. 1-2

1. Many interpreters have recognized that there is a change of subject matter between what was recorded in chapter one and what we find in chapters 2-3.

2. It is clear that Paul now moves to the subject of behavior within the local church, dealing first with the general matter of prayer (ITim. 2:1-7), the place of men and women (ITim. 2:8-15), qualifications for the pastor-teacher (ITim. 3:1-7), qualifications for deacons (ITim. 3:8-13), and concluding with the nature of the local church.  ITim. 3:14-16

3. Kelly, among many others, has recognized that this section forms what is called “the earliest manual of church order that we possess.  The necessity of clear regulations for church order was speedily realized in the primitive Church.”
4. Some have suggested that Paul is attempting to establish order, but it would be more accurate to say that he was simply reinforcing what he had already taught and established.

5. In that regard, the information of chapter 2 must be understood in the immediate context of the false teachers since verse 1 is introduced by the conjunction ou=n (oun—then, therefore).

6. This conjunction begins the transition from the wrong emphasis of the teacher wannabes to the matters that Paul wanted to be emphasized in the local church.

7. What is now taught from the immediate context of the false teachers, begins with the primacy of prayer (1-7), and moves to the matters concerning public worship.

8. One would surmise that the priority of church conduct is brought up immediately to counter the types of church conduct that would or could result from the erroneous approaches and false doctrines put forth by the teacher wannabes.

9. It makes good sense to understand what is recorded in chapters 2-3 to be a real or potential consequence of these teachers and their disruptive influence within the local church.

10. As they promote their errors and controversial teachings, these teachers would have an unhealthy effect on believers, who might be led into doctrines and lifestyles that differed from what Paul advocated. 

11. Again, the foundation for this church had been laid by Paul and these instructions should be understood as reaffirming his previous teachings to that local congregation.

12. Paul introduces this section with the phrase first of all, which should be understood as the matter of primary importance for Timothy.

13. This section of the letter (chapters 2-3) begins with the general subject of prayer, moves to overt conduct in church services, continues with the specific place of women in the assembly, and concludes with specific qualifications for church offices.

14. Paul begins with the Greek verb parakale,w (parakaleo—I urge), which literally means to be present with the speaker, to call to one’s side.

15. As we saw in chapter one, it can be used in a number of ways; here Paul is simply encouraging Timothy to a particular course of action.  ICor. 1:10

16. The present indicative would indicate that this is not a single call to action, but an ongoing desire on the part of Paul for Timothy and the believers in Ephesus by extension.

17. Paul uses four specific terms that deal with various aspects of prayer and each has its own significance.

18. While a number of interpreters have stated that the various words here used for prayer and types of prayer are simply general and deal with prayer in a general fashion.

19. However, these words are to be distinguished from one another and each does have its own particular nuance

20. The first term is the Greek word de,hsij (deesis), which denotes a request or entreaty that is based on some specific and pressing need.

21. The second term proseuch, (proseuche—prayer) is used the most in the New Testament and refers to any petition addressed to deity; it appears to be the most general term for prayer.

22. The third term e;nteuxij (enteuxis) is used only twice and denotes a formal request to a high official or superior, a petition to an authority.

23. The final aspect of prayer deals with the quality of gratitude or thankfulness that is to be expressed toward God when we engage in prayer.

24. Knight has offered the following statement to the effect that all four terms should be present in our prayers as he states, “We should make requests for specific needs, bringing these in view before God, appealing to God boldly for them, and finally offering thanksgiving.”
25. The final clause in verse 1 has occasioned a great deal of discussion, with the vast majority of interpreters taking the phrase on behalf of all men in its broadest sense.

26. First, any thinking person should recognize that it is not possible to take this phrase at face value since no one knows all men, will ever know all men or their needs, nor has the time to pray for all men.

27. When the adjective pa/j (pas—all, each, every) is used in the plural with a;nqrwpoj (anthropos—men), one must consider the context and ask whether this is to be understood in a universal sense.

28. It most situations, the phrase is qualified by something within the immediate context, and must be interpreted as the context demands.

a. Lk. 6:26, where all men is not universal, but only used of those within your periphery.

b. Lk. 13:4, where the phrase all men is qualified by the phrase who live in Jerusalem.

c. Rom. 5:18, where the universal condemnation is contrasted with universal justification, which is not true of all men in an experiential sense.

d. IICor. 3:2, where the Corinthians are viewed as a letter read by all men, but clearly only those men with whom they have contact.

e. ITim. 2:4, which is used without qualification; God’s desire is for all men to be saved.

29. Failure to note this type of distinction has led most fundamentalist interpreters to interpret this verse in a universal sense and apply it specifically to salvation.
30. Their view is that the believer is to pray at all times for the salvation of unbelievers; however, this is essentially an argument from silence since that is not what this verse says.
31. If that is the case, why do we not simply offer up one prayer for all unbelievers that God will save them immediately whether or not they desire a relationship with Him?
32. This is a good example of taking a verse beyond the context and forcing an interpretation that is foreign to the intent of the author and then attempting to pass it off as sound teaching.
33. This also demonstrates the necessity of a sound theological grid, which protects one from making exegetical blunders, which may sound pious on the surface but may be foreign to the text and violate doctrines such as election, volition, etc.
34. There is no recorded evidence that Jesus prayed for the salvation of Judas or any unbeliever, nor any verse that specifically provides a Royal Imperative to pray for the salvation of the lost.
35. One would suspect that if praying for the lost was indeed such an important issue that Jesus Christ would have addressed it in very specific terms; however, He does not even mention the lost in His model prayer.  Matt. 6:9ff
36. When Christ offers up what has been called His High Priestly intercessory prayer, He makes it a point that He is praying for believers only and does not make any request for unbelievers in the cosmos.  Jn. 17:9
37. In our immediate context, Paul moves to the specific group he has in mind as he indicates that our prayers are to be directed toward kings and all who are in authority.

38. Our prayer for the ECC should encompass those in any position of authority; it should be directed toward the most powerful leader in a nation (the king) and anyone occupying any position of authority.

39. This would include national leaders, state leaders, county leaders, city leaders, and delegated authorities like the policeman on the street, whose job it is to combat the criminal element.

40. While the fundamentalist interpretation of this verse would suggest that we are to pray for their salvation, which violates any number of other doctrines and is not what the verse says; the particular purpose for which we are to pray is contained in the i;na (hina) clause that concludes verse 2.

41. Our prayer for those in positions of leadership should focus on the issue of maintaining a safe, secure, and peaceful environment in which the local church is free to pursue and promote Bible doctrine.

42. There is certainly an Old Testament precedent for this command since Jeremiah instructed the exiles to pray for the peace and prosperity of Babylon, where they were in exile.  Jer. 29:7

43. Essentially, the purpose for our prayers is not so much for those in authority as it is for the ultimate good of the local church; our welfare is in some ways intertwined with the welfare of the nation in which we live.

44. While it may seem self-serving, it is also an application of loving your neighbor as yourself; if you were in a position of authority, would you not want believers praying for you?

45. Prayer that good leaders would be blessed, national peace will prevail, attacks on our religious freedoms will be frustrated, and criminals will be kept in check are the appropriate things for which we may confidently make requests.

46. However, to take this verse and use it as a springboard for “turning the nation around” or engaging in political activism in the name of God goes well beyond Paul’s stated purpose.

47. The local church is not here to attempt to clean up the Devil’s world; we are here to hold forth the light of the truth and offer it to the world as opportunities present themselves.

48. The purpose clause employs the verb dia,gw (diago), which has the sense of how one spends his life, how one lives on a daily basis, one’s lifestyle.

49. Our lifestyle is to be characterized by the two adjectives h;remoj (eremos) and h`su,cioj (hesuchios), both of which refer to the concept of peace and tranquility.

50. The first term is likely derived from eivrh,nh (eirene—peace), which denotes that which is characterized by overt peace, quiet, or tranquility; this would include a lack of warfare, crime, and other external threats to our peace.

51. The second adjective focuses on another external aspect of peace and tranquility, which is an overtly quiet and sedate lifestyle.

52. This would indicate that the believer is not to be involved in that which does not encourage overt peace; he should not be inciting war, revolution against the government, and involving himself in public demonstrations that disrupt society.

53. We are to live in society in a peaceful manner, seeking to live at peace with those around us; we should seek to avoid conflict when possible and not be unduly agitated by every injustice that may occur.

54. These two adjectives certainly indicate that believers are to attempt to maintain a low profile, taking in and applying doctrine as orderly members of society, which not so ironically helps the ECC.

55. We do recognize that governmental authority is provided by God in order to protect positive volition and to regulate an orderly society.  Acts  17:26-27

56. As long as the government does not transgress its legitimate sphere of authority, the believer is to comply with the laws of the land.  IPet. 2:13-15

57. If the government does interfere with the local church in such a way as to conflict with the Royal Imperatives, the believer has the right to civil disobedience.  Ex. 1:16-17; Dan. 2:1ff; 6:7-9; Acts 5:28-29

58. Our lifestyle is further to be characterized by godliness and dignity.
59. The Greek term for life is bi,oj (bios), which focuses on the appearance and manifestation of life; it denotes the manner of existence, the lifestyle.

60. The first term euvse,beia (eusebeia—godliness) denotes the manner of life that is characterized by internal reverence toward God as well as respect and compliance with the practices that are characteristic of the Christian way of life.

61. Godliness only comes from a clear understanding of the doctrine (ITim. 6:3; Tit. 1:1) and the desire of the believer to exercise himself with respect to conforming to the Royal Imperatives.  ITim. 4:7

62. The final noun se,mno,thj (semnotes—dignity) deals with the manner in which one conducts himself; it refers to behavior that demands respect.

63. The King James version badly mistranslated the term as honesty, but it has more to do with the overt decorum of one that is serious about doctrine, one that commands respect by virtue of his example.

2:3 This is good and acceptable in the sight of God our Savior,  {ou-toj (apdnn-s)--kalo,j (a--nn-s) good, beneficial--kai, (cc)--avpo,dektoj (a--nn-s) 2X, from the verb for accepting someone favorably, welcoming, that which is accepted or acceptable, favorable, pleasing--evnw,pion (pg)--o` swth,r (n-gm-s)--evgw, (npg-1p)--qeo,j (n-gm-s) gen. of apposition}

2:4 who desires all men to be saved and to come to the knowledge of the truth.  {o[j (aprnm-s)--qe,lw (vipa--3s) to wish, to want, to desire--pa/j (a--am-p)--a;nqrwpoj (n-am-p) accus. gen.ref.--sw,|zw (vnap) d.o. or the verb thelo--kai, (cc)--e;rcomai (vnaa)—eivj (pa)--evpi,gnwsij (n-af-s) full knowledge, precise knowledge, takes genitive of thing known--avlh,qeia (n-gf-s)} 
Exposition vs. 3-4

1. Verse 3 begins with a nominative neuter singular of the demonstrative pronoun ou-toj (houtos—this), whose antecedent must be identified if one is to understand what is in view.
2. The traditional fundamentalist interpretation is summarized by John MacArthur, who states that “This points back to the commandment to pray for the lost in verses 1-2.  
Kalon refers to what is intrinsically, morally good.  God defines prayer for the lost as the noble and spiritually proper thing to do, and our consciences agree.  The lost suffer the agony of sin, shame, and meaninglessness in this life, and the eternal hell of unrelenting agony in the life to come.  Knowing that, it’s the most excellent task to pray for their salvation.”
3. Again, while this may sound noble and pious on the surface, it does not address the issues of the text and badly defines both that to which the pronoun refers and the meaning of kalo,j (kalos-good).
4. Some interpreters (Stott, Gromacki) at least recognize that the pronoun does not refer to the string of feminine nouns used for various aspects of prayer, but prayer for the ECC specifically.
5. The actual antecedent of the pronoun is the entire idea of praying for those in the ECC to maintain a peaceful and secure environment for the local church.
6. The reality is that such an environment not only works in our favor (lack of crime, lack of persecution, etc.), it is beneficial for the world around us as well.

7. This is a good example of blessing by association; the believer that is oriented to God’s directive will and prays appropriately for the peace and security of his niche also secures the benefits of peace and security for those around him.

8. Paul states that God’s valuation of proper prayer is both good and acceptable.
9. The first is that it is good, which is not the Greek term for moral goodness, but rather a term that denotes that which is good in the sense of being useful or beneficial.

10. It is spiritually advantageous for the believer to enjoy the benefits and blessings of living in a peaceful and secure environment that is free from external threats and distractions so he can concentrate fully on the principles of the intake and application of doctrine.

11. Likewise, it is beneficial to others around us when they likewise enjoy the blessing of external tranquility in their day to day existence.

12. Paul believed that such prayers made a difference in the affairs of men and were responsible for securing an environment in which the gospel could advance with the least hindrance.

13. As Stott has observed, “The logic of this seems to be that peaceful conditions facilitate the propagation of the gospel.  Certainly the pax romana was a major factor in its  early rapid spread.”
14. The second Pual indicates is that when the  believer prays for those in the ECC to maintain a secure and peaceful environment is that it pleases God.

15. The term avpo,dektoj (apodektos) is used only twice in the New Testament and is defined as that which is welcome, acceptable, agreeable, or pleasing.
16. God makes it very clear that He is not only in favor of such prayers, the implication is that He is fully ready to answer this type of prayer since it advances His plan.
17. The phrase God our Savior is used six times in the New Testament and five of those are found in the Pastoral Epistles.  ITim. 1:2, 2:3; Tit. 1:3, 2:10, 3:4, Jude 1:25

18. This phrase emphasizes that we believers have already experienced the reality of salvation, but the verse that follows indicates that God desires the best for all men.

19. Both the Father and the Son are referred to by the term swth,r (soter—savior, deliverer, rescuer), with the Father being the source of our salvation and the Son being the agent who provided the deliverance.

a. God as savior.  Lk. 1:47; ITim. 1:1, 2:3, 4:10; Tit. 1:3, 2:10, 3:4

b. Jesus Christ as savior.  Lk. 2:11; Jn. 4:42; Acts 5:31, 13:23; Phil. 3:20; IITim. 1:10

20. There is a third reason that our prayers for the ECC to maintain order are beneficial, which will be addressed in verse 4 and actually deals with the issue of evangelism.

21. Paul recognized that the environment of nationalism was God’s directive will with respect to providing the optimal environment for volition to function freely.  Acts 17:26-27

22. Nationalism is the opposite of internationalism, which has become the worldview that is promoted in the cosmos by the U.N., and those that promote the New World Order.
23. The institution of nationalism was provided very early in mankind’s history after negative volition rejected the attempted to construct an internationalist state, which they thought would secure their safety and future.  Gen. 11:2-4

24. One very important aspect of the internationalist movement is the fact that people have long recognized that you cannot maintain an international society without a unifying religion among the masses.

25. This type of activity will be seen in the kingdom of Antichrist, who will use his position of power and a mandated religion to unify those under his authority.  Rev. 13:8,12-15

26. This state religion will become so pervasive that those who resist will be subject to systematic oppression and destruction.  Rev. 13:7.  

27. Anyone who has studied history (as well as the Bible) should recognize that the move to an international society is the work of globalists that seek to concentrate power into the hands of bureaucracies and eliminate the rights of individuals.

28. Further, the concentration of global power in the hands of a few certainly works for Satan’s benefit; it is easier to control a single, unified entity than it is to control a number of fractured ones.

29. Verse 4 makes a statement about God’s will, which is designed to further encourage the believer to pray for those in authority so the church can pursue its mission of evangelism.

30. Personal evangelism is most naturally and easily accomplished when society is calm and orderly; this allows men maximum time to consider the issues of God and His plan.

31. His directive will is clearly and unequivocally stated in verse 4; there can be no doubt that God desires all men to be saved and to come to the knowledge of the truth.
32. Therefore, when we pray for those in positions of authority in the government to do what the government is supposed to do, we are cooperating with God in the larger issue of evangelism.

33. The ECC has a responsibility under God to protect its citizens, keep the peace, preserve law and order, to punish evil, and to promote good.  Rom. 13:4

34. The Church has the responsibility to use its authority with God to pray that the government will be successful in fulfilling the responsibilities that have been delegated to it.

35. Some have suggested that this type of prayer looks selfish on the surface, but one should recognize that it is appropriate to pray for one’s own interests as well as intercede for others.  Matt. 6:11-13

36. Further, we are not simply praying for our best interests, we are praying for the government in order to comply with God’s directive will, please Him, and maintain the best environment for the free function of volition. 

37.  A key issue that must be addressed in verse 4 is the use of the verb qe,lw (thelo—to want, wish, or desire) and the relationship between this verb and the related verb bou,lomai (boulomai—to want, wish, or desire).
38. Many exegetes have attempted to make conclusive and binding distinctions between the two words, but have often come to differing conclusions.
39. Some state that qe,lw simply denotes a desire that proceeds from some personal inclination, while bou,lomai seems to denote a desire based on some mental deliberation.
40. Others believe that these distinctions are to be reversed, with qe,lw indicating the mental aspect; others still insist that there is no appreciable difference between the two verbs.
41. In fact, both terms are used with respect to salvation, with Paul using qe,lw in our verse and Peter using bou,lomai with a negative to express a similar thought.  IIPet. 3:9
42. Some have taken this verse as a proof text for universal salvation, concluding that anything that God wants must surely come to pass.

43. The universalistic position is pretty well summed up by W. Norman Pittenger, who states ““I believe that a corollary of the Christian doctrine of God as all-sovereign love…is that it is God’s will, as the New Testament puts it, that all men shall be saved, and that God’s will is in the long run bound to accomplish that for which it sets out--that there will be no ‘pockets of resistance’ left, when God has accomplished his final victory over sin, evil and death.”  Bibsac, Universalism Today by Harold Lindsell

44. However, those that promote universalism make some momentous claims: the first of which is that they alone do justice to the reality of God’s love and Christ’s victory on the cross. 

45. Belief in any form of the doctrine of eternal loss and punishment for some (according to their position) makes God out to be a failure, if not a devil!

46. In regard to the issue of salvation, there are only three potential positions that one can take: no one is saved, some are saved, or all are saved.

47. The first choice is easily discarded based on the Scripture and the fact that if such were the case then life becomes devoid of any true meaning.  Jn. 5:34, 10:9; Acts 2:21, 4:12; Rom. 9:27

48. The suggestion that all mankind will eventually be saved (universalism) is based on an astonishingly small number of Scriptures and relies heavily on ITim. 2:4 and IIPet. 3:9.

49. When one examines the Biblical evidences against universalism, he is immediately struck by the amount of data against universalism when contrasted with the few references which seem to favor it.

50. This is true whether one considers the words of Jesus in the gospels (Matt. 7:21-23, 10:28. 12:31-32), the teachings of Paul (ICor. 1:18; IICor. 2:15-16, 4:3-4), or the writings of John.  Rev. 20:15  

51. Therefore, it is clear that the position that some will be saved and some will perish is consistent with the teachings throughout the Bible.

52. The argument is that ““If God does not will for any to perish, how can men then perish unless God is finite and not sovereign?”
53. This question serves to confuse the sovereign will of God (as contained in decrees, which cannot be thwarted by human or angelic will—Rev. 4:11), and the desire of God, which has been effectively resisted by both angels and men.  Acts 7:51, 18:6

54. Further, the verse does not use an active infinitive, which would effectively mean that God wills to save all men; it uses a passive infinitive, which simply states God’s desire in the matter.

55. Further, from a human perspective we may readily recognize that our purposes frequently differ from our desires; we may desire to go to the beach and play in the sand but a higher purpose compels us to go to work instead.

56. The correct position is that God desires all men to be saved, has made every provision for all men to be saved through Christ, but leaves the final volitional act of faith with the individual.

57. God will not force anyone to be saved in violation of Divine Institution #1, leaving all men to decide their own eternal destiny.

58. The death of Jesus Christ is potentially efficacious for all men, but it is actually efficacious only for those who believe.  IICor. 5:19; Col. 1:20; Rom. 5:1

59. Although God certainly wills the highest and best for all His creation, He is fully committed to the principle of volition and ultimately leaves the choice to each person.

60. Therefore, there is no contradiction between the revealed truth that God desires all mankind to be saved and the fact that His purposes do not mandate that all will be saved.

61. The final portion of verse 4 had occasioned some discussion as to whether or not the knowledge God desires for everyone to have is the knowledge that brings salvation or knowledge that comes subsequent to salvation.

62. While one must have some knowledge about God’s plan in order to be saved, that knowledge is very limited; one can know very little and believe on Jesus Christ for eternal life.

63. It seems preferable to understand that this refers to future knowledge following salvation based on the usage of evpi,gnwsij (epignosis), which denotes a more full or complete knowledge.
64. Paul uses the identical phrase the knowledge of the truth in Titus and in that context it refers to the full knowledge of the truth that orients one to the godliness code.  Tit. 1:1
65. The full knowledge of the truth would include the many doctrines of theology, Christology, soteriology, hamartiology, biblical anthropology, eschatology, hodology, and more.
66. It is certainly not necessary for one to know some or all of these doctrines in order to believe in Christ and secure eternal life; these doctrines are learned throughout the course of one’s Ph2.
67. Therefore, God not only desires for all to enjoy the benefits of eternal salvation, His wish is that mankind would avail themselves of the riches of the truth, orient to God, and live on the high side of history under His blessing.
68. The sad fact is that the vast majority of mankind rejects the free offer of salvation, while most believers reject the full knowledge of the truth that only comes through a systematic study of God’s word.
69. Some interpreters have suggested that Paul speaks in such broad and universal terms in order to counter the elitist attitudes of the Jews or the Gnostic sects.
70. The Jews tended to believe that God willed the destruction of sinners and the salvation of the righteous, while the Gnostic theory was that salvation belonged to the spiritual elite alone.
71. This passage would effectively counter either assertion since this can mean nothing less than God’s desire for all men to have a relationship with Him and enjoy the blessings of Bible doctrine.
2:5 For there is one God, and one mediator also between God and men, the man Christ Jesus,  {ga,r (cs)--ei-j (a-cnm-s)--qeo,j (n-nm-s)--kai, (ab)--ei-j(a-cnm-s)--mesi,thj (n-nm-s) 6X, lit. a neutral and trusted person in the middle, one who intervenes between the two parties to make peace, a deal, or a contract, a mediator, arbitrator--qeo,j (n-gm-s)--kai, (cc)--a;nqrwpoj (n-gm-p)--a;nqrwpoj (n-nm-s) lit. a man--Cristo,j (n-nm-s)--VIhsou/j (n-nm-s)}
2:6 who gave Himself as a ransom for all, the testimony borne at the proper time.  {o` (dnms+)  di,dwmi (vpaanm-s) having given--e`autou/ (npam3s)--avnti,lutron (n-an-s) 1X, the price paid to set someone free from captivity or bondage, the ransom--u`pe,r (pg) on behalf of, for the sake of, has a component of substitution, in the place of--pa/j (ap-gm-p)--to. martu,rion (n-nn-s) the testimony or witness with respect to the substitutionary offering of Christ for all men--kairo,j (n-dm-p) times, eras, strategic periods--i;dioj (a--dm-p) usually related to that which is one’s own or personal, private, also that which is distinct, separate, God has distinct periods in history in which He does certain things with respect to His plan}

Exposition vs. 5-6

1. Paul continues the concept of God’s desire for all men to be saved and come to a full knowledge of the truth with a series of fundamental assertions about God and His Son.

a. There is one God.

b. There is one mediator between God and mankind.

c. That mediator willingly offered Himself as a ransom.

2. These two verses are offered to support the statement of verse 4 as they set forth the unity of God, the nature of Christ’s mediatorship, and the universal scope of His redemptive work.

3. Since there is only one true God for the entire human race, He must treat all people equally in order to avoid any charge of partiality.  Deut. 10:17; Job 34:19; Acts 10:34  

4. He states his first thought about a single, universal means of salvation with the explanatory conjunction ga.r (gar—for), which introduces his assertion that there is only one God.

5. This is one of the most clearly taught doctrines throughout the Word of God; it was central to the Hebrew scriptures and is reaffirmed in the New Testament.  Deut. 4:35,39, 6:4; Isa. 43:10, 44:6, 45:5-6,21-22, 46:9; Rom. 3:30; ICor. 8:4,6

6. This fact is in sharp contrast to the pluralistic thinking that is advanced in terms of the religions of the world; religions of Paul’s day and of ours.

7. Many assert that the gods of the Christian, Jew, Moslem, Buddhist, Hindu, and other religions should all be considered equally valid.

8. One should recognize that many religions are polytheistic, worshipping numerous gods and goddesses that may simply be chosen based on personal preference.  

http://paganwiccan.about.com/od/whatiswicca/f/findgods.htm
9. Other religions like Christianity, Judaism, and Islam are fiercely monotheistic, but differ on who the one God actually is and the means by which one can achieve a relationship with the one God.

10. If many different gods did exist (ICor. 8:5-6), then one could logically expect that there would be numerous methods of salvation based on the preference of the individual god.

11. In fact, since there is only one God, He alone has the sovereign right to determine if and how sinful men may establish and maintain a relationship with Him.

12. Paul moves in a logical progression; if there is one God our Savior, Who desires for all men to be saved, then one would reasonably expect that there is only one universal method of salvation.

13. While Christianity and Judaism both advance the truth that there is one God, the next statement presents a fundamental difference between the two religions.

14. In fact, this difference is so significant that Christians recognize the fact that there is only one means of salvation, one way by which men can effectively approach the one true God.  Jn.14:6

15. The traditional orthodox view held by the great majority of Christians over the centuries is that Jesus Christ is the only Savior and salvation is by explicit faith in His person and work.  Acts 16:31

16. In fact, the orthodox view has been commonly called exclusivism, which may be somewhat of an undesirable term since it may sound negative and elitist to some.

17. However, it simply means that we hold to the doctrine that God has provided the universal offer of salvation to all men, which is only apprehended by faith in Christ.

18. However, a couple of alternate views have been advanced, which seek to undermine the exclusive nature of the orthodox view of salvation.

19. The first mistaken view is usually referred to as inclusivism, which affirms that Jesus Christ is the Savior but adds the idea that God saves people in different ways, particularly through their own religion.

20. It states that people are not born without a relationship with God (a complete untruth), but merely seek Him by means of the best religion they have available to them at that time.

21. Therefore, if other people do not hear and believe the gospel they will still be saved by virtue of their religion since the grace of God is present within them from birth.

22. The second erroneous view, which is gaining favor in the last days, is that of religious pluralism.

23. This view advances the belief that every religion is true, that each can provide a genuine encounter with God; however, this denies the unique nature and claims of Jesus Christ. Jn. 1:14, 10:18, 14:6

24. Therefore, the Jews are being saved through Judaism, the Muslim are being saved through Islam, and the Hindus are being saved through the Hindu religion.

25. However, we strongly state that the two latter views are wrong and that Paul clearly advocated God’s position in these verses.

26. His second assertion focuses on the work of Christ as the one mediator between God and mankind.
27. The Greek term mesi,thj (mesites) denotes one who mediates between two parties in order to resolve a disagreement or reach some common goal; it was also used of one who intervened between two different parties to make or restore peace, to form an agreement, or to ratify a covenant.
28. The best mediator would be one who possessed the nature of both parties; therefore, the best arbitrator between God and man would need to possess a human and a divine nature.
29. This is, in fact, what makes Jesus Christ unique and what allows Him to bridge the gap between the One God and the fallen human race; He is literally the link between God and man.
30. Paul has already indicated that Jesus Christ was God as he included Him with the Father as the single source of grace, mercy, and peace.  ITim. 1:2
31. He has referred to Jesus Christ as Lord three times in the first chapter, and asserted that He came into the world, implying His pre-existent condition as God.  ITim. 1:15
32. Paul now adds that He was/is a human being, using a juxtaposition of words to refer to man, Christ Jesus.
33. The anarthrous use of a;nqrwpoj (anthropos—man) is designed to focus on the nature of Jesus as it relates to His true humanity; the NET Bible translates it as himself human.
34. Since mankind needed a man to represent them before God, the God/man fulfills the qualifications to equally represent both God and mankind.

35. Many interpreters have recognized that the term mesi,thj (mesites) is used only once in the LXX when Job lamented the fact that there was no one to adequately represent him before God.  Job 9:33
36. The fact that Paul asserts that Jesus Christ is the unique mediator between God and man would also serve to weaken any position that advocated another view.
37. For instance, the Gnostic teachers advocated a whole succession of angelic emanations (aeons) spanning the gulf between God and the world; they suggested that Jesus was the greatest of these emanations but not the only one.
38. The Jews tended to think of Moses and angels as being mediators between God and mankind.  Gal. 3:19
39. Any religion or religious practice that advocates intermediaries, human (Mary, Peter, Paul, or other saints) or angelic is at odds with the truth that Paul here asserts.
40. This single mediator as true humanity is called the last Adam as He has inaugurated a new, redeemed humanity through the offering of Himself on the cross.  ICor. 15:21-22,45

41. Paul now moves to the nature and importance of His work, which qualified Him to be the Savior of all.

42. The first statement about the fact that He gave Himself very much echoes Jesus’ own statement about the nature of His mission at the First Advent.  Mk. 10:45; Jn. 10:17-18

43. Just as the Father willingly gave His Son for the good of humanity, even so the Son willingly offered Himself for all, which should be understood in the broadest universal sense.  Jn. 3:16

44. God’s desire for all to be saved (ITim. 2:4) was made a real potential for all men when the Son gave Himself as a ransom for all.
45. However, that only makes salvation a possibility, which is actually made real when one exercises faith in the person and work of Jesus Christ.

46. The Greek term avnti,lutron (antilutron—ransom) is the redemption price that one pays in order to deliver someone from captivity or bondage.
47. The term certainly implies that the human race was in bondage, was unable to deliver itself, and that a price had to be paid in order to effect its freedom.
48. Christ did not merely pay a price in order to set us free, He Himself bore our sins by taking our place—the innocent in place of the guilty.

49. The human race is viewed as being in bondage to sin (the sin nature and personal sins) and Christ redeemed us from the slave market of sin by becoming the ransom price.  Jn. 8:34-36; ICor. 6:20; IIPet. 2:1; Rev. 5:9

50. When one believes on Jesus Christ he is freed from his bondage to sin and should exploit that freedom by offering his service to God.  Jn. 8:36; Rom. 12:1; Gal. 5:1,13

51. While there are many that want to limit the nature and scope of Christ’s work on the cross, Paul is here asserting the sufficiency of His redemptive work.

52. As MacArthur has stated, “The ransom paid by Christ for the satisfaction of God’s justice is sufficient for all, but is efficacious for the elect only.”
53. In other words, universal atonement is in view in our verse; however, it is only realized in those that believe on Jesus Christ and obtain their actual redemption.

54. The final phrase of verse 6 has created a number of problems for interpreters and resulted in a number of opinions.

55. However, the fact that martu,rion (marturion—witness, testimony) is in apposition to the phrase Himself as a ransom is designed to focus on the fact that His act of self-giving was the witness to the fact God desires all men to be saved.
56. The historical action of sacrificing Himself demonstrated unequivocally that the Father and the Son were committed to providing salvation as a potential to all men.

57. The last portion of the verse indicates that God’s plan has a distinct timetable and that key events such as the substitutionary death of Christ occur within those designated times.  Gal. 4:4; ITim. 6:15

58. The phrase translated at the proper time is actually a plural and should be rendered in the proper times.
59. The term kairo,j (kairos—times) does not refer so much to linear, chronological time as to the strategic periods of history in which various things come together to advance the plan of God into a new age or dispensation.

60. These seasons are certainly known by God, since the are His own i;dioj (idios—pertaining to what belongs to one, his own things), but do not become evident in human history until He chooses to act and move His plan forward.

61. While human history may appear to move incrementally from day to day and year to year without any discernable changes, things are occurring that will ultimately work to bring the Plan of God to fruition.

2:7 And for this I was appointed a herald and an apostle (I am telling the truth, I am not lying) as a teacher of the Gentiles in faith and truth.  {eivj (pa)--o[j (apran-s) with respect to the giving of said testimony--ti,qhmi (viap--1s) to set, place or put, appointed by God alone--evgw, (npn-1s) emphatic, I myself--kh/rux (n-nm-s) a herald, one who makes public proclamations for another, a king or the gods; Hermes is called a herald of the gods--kai, (cc)--avpo,stoloj (n-nm-s)--avlh,qeia (n-af-s) truth, that which is not feigned or fictitious--le,gw (vipa--1s) I am saying—ouv (qn)--yeu,domai (vipn--1s)--dida,skaloj (n-nm-s) Friberg and Thayer state that it is the Greek equivalent of r`abbi, my teacher, my great one--e;qnoj (n-gn-p) object.gen.—evn (pd)--pi,stij (n-df-s)--kai, (cc)--avlh,qeia (n-df-s)

Exposition vs. 7

1. Verse 7 begins with the preposition  eivj (eis), which is followed by the relative pronoun o[j (hos) in the neuter gender.
2. This refers to the near antecedent martu,rion (marturion—witness, testimony) and denotes that Paul was placed in his position in life in order to bear witness to the testimony of Jesus Christ and His redemptive work.
3. In fact, Paul was commissioned to propagate the truths in the previous verses with respect to the unique nature of God, the mediatorship of Christ, and the ransom that was paid to effect the freedom of mankind.

4. He emphasizes his place in all this by using the pronoun evgw. (ego—I) emphatically, which may be translated as I myself was appointed…
5. The emphasis of this verse is that the ministry is not something one takes upon himself; God must place one in the ministry in order to have His approval and support.

6. The world is full of self-appointed teachers and preachers, who have violated the chain of command and pursued their own agendas without regard for the directive will of God.

7. The three positions in which Paul functioned serve as a link between the witness of God in the world and the propagation of that witness through human agents.
8. Although God is quite capable of doing anything He chooses, it is evident that since His plan is apprehended by faith that it is not His will to reveal Himself physically, visibly to mankind.
9. In that regard, He has chosen to administer and advance His plan through human agents that He places according to His own will.  Ezra 1:2; Jer. 1:5,10
10. While one may question the wisdom of God in certain cases, it is evident from His word that He bestows authority on whom He wishes, and sets over it the lowliest of men.  Dan. 4:17

11. As Paul functioned before God he never lost sight of the fact that it was God who placed him in his position and supported him in his various functions.

12. This is why it is so critical for men to orient to the Royal chain of command and confirm God’s choice by submission to duly established authorities.

13. Those that do not will face the inevitable tests that come and will find that they do not have the confidence that God has placed them in their positions and is supporting them.

14. Given what he has stated in the previous chapter about his pre-salvation lifestyle, it was not lost on Paul that his position in God’s plan was a sacred trust that he took quite seriously.

15. While Paul will mention three areas/ways in which he functioned, the only office listed is that of apostle, out of which the other two functions flowed.

16. The first thing Paul notes about his place in God’s plan is that he functioned as a herald, which was a term that described one that represented an emperor or king.  

a. An imperial kerux was the emperor's herald who was sent to cities and provinces to announce to them the will of the emperor himself. 

b. It was the commission of the herald to announce to the people how they must order their affairs particulary as this related to a visitation from the king.  

c. The herald also announced any areas of displeasure which the king had discovered, any remedies he might mandate, and any sanctions which he would implement if his directives were not obeyed. 

d. The herald acted as a mouthpiece for the king to announce such directives, remedies and sanctions; no could disregard his proclamation without risking the wrath of the king.

17. In that regard, Paul recognized that he was the chosen representative of God, who authorized Paul to speak on His behalf.

a. Paul instructed those that heard him on how people must order their affairs; he proclaimed the will of God and that people should prepare for the coming of the King.  IIThess. 2:1,8

b. He would also reprove, rebuke, and exhort with respect to areas of failure (sins) and weakness that he observed.  IITim. 4:2

c. He would provide the corrective (repentance), and warn of the consequences of continued rejection of the will of the King.  IICor. 12:20-13:2

d. He had complete authority to announce these things and was fully supported by God in his work.  ICor. 4:20; IICor. 4:7, 6:7

18. The second term is the office to which Paul was appointed--the office of apostle that was occupied by only twelve men in history.

19. In order to be an apostle in the technical sense in the Church age, one must have been selected by Jesus, an eyewitness of the resurrected Christ, and commissioned by the Lord Himself.  ICor. 15:5,8-9; Gal. 1:1

20. Paul was the replacement for Judas as per the prophecy in the Psalms.  Ps. 109:8

21. The misguided attempt to elect an apostle was not sanctioned by God; therefore, Matthias is never mentioned again in the New Testament.  Acts 1:20ff

22. This office was the highest ranking office of the Church age and served as part of the foundation for the Church by providing the required leadership and instruction.  Eph. 2:20, 3:5

23. The apostles had authority over an extended kanon and were spiritually responsible for multiple local churches.  Gal 1:2; IPet. 1:1

24. Paul’s apostolic office was unique in that he is the only apostle that we know of that was commissioned to work primarily with Gentiles.  Acts 9:15, 13:47-48, 22:21

25. His sudden interjection about the veracity of his statements is not likely directed toward Timothy; more likely it is directed toward the false teachers that were undoubtedly challenging his authority, commission, or function.

26. Paul regularly stated that he functioned in the realm of truth and that his message was free from any admixture of error.  Acts 26:25; Rom. 9:1; IICor. 7:14

27. This sudden interjection should be understood to refer to the entirety of what Paul is saying in this context..

28. Paul is stressing the fact that the universal offer of salvation is not exclusive to the Jews, which may well indicate that there was a problem with this among the teacher wannabes.

29. We know that the Jews tended toward the notion that God was the God of the Jews only and often viewed the Gentiles with some contempt.

30. If Paul was being criticized about the nature of his mission or the fact that he isa Hisworked primarily with Gentiles, he makes this statement about the nature of his commission, which obviously came from God Himself.

31. The last part of the verse indicates that Paul not only announced the will of the King (herald) with respect to salvation, his apostolic function included an ongoing ministry of instruction among his converts.

32. It is clear from other portions of the pastoral epistles that Paul was committed to the study/teach routine and prescribed it for those under his authority.  ITim. 4:6,11-15, 6:2; IITim. 2:2,14-15, 4:2ff

33. He describes his teaching ministry as being one that functioned in the realm of faith and truth.
34. Although some have suggested that this refers to the manner in which Paul taught (a faithful teacher, who was filled with integrity), it may also apply to the realms in which he taught.

35. The entire plan of God is apprehended by faith; one cannot overemphasize the importance of faith in the Christian way of life.  Heb. 11:6, 10:38

36. The term avlh,qeia (aletheia—truth) means that which true as opposed to that which is feigned, fictitious, or false; that which is real as opposed to that which is not real, that which is valid and legitimate.
37. It is in this realm of faith and truth that Paul instructs the Gentiles as to the particulars of God’s plan.
2:8 Therefore I want the men in every place to pray, lifting up holy hands, without wrath and dissension.  {ou=n (cc)--bou,lomai (vipn--1s) there is a great deal of differing opinion as to the differences between thelo and boulomai…some see boulomai as being more determinative, proceeding from a more reasoned approach, others say the same about thelo--proseu,comai (vnpn) comp.infin.--o` avnh,r (n-am-p) accus.gen.ref.--evn (pd)--pa/j (a--dm-s)--to,poj (n-dm-s) focus is on places where believers meet for public worship--evpai,rw (vppaam-p) attendant circ., manner—o[sioj (a--af-p) holy, the sense is experiential righteousness and separation to God’s plan--cei,r (n-af-p)--cwri,j (pg) pertaining to the absence of something, without, apart from--ovrgh, (n-gf-s) settled anger, grudges, ongoing anger--kai, (cc)--dialogismo,j (n-gm-s) originally the process of reasoning, thinking through something to reach a conclusion; often in the New Testament in a negative sense, conflicts, verbal disputes, arguments}

Exposition vs. 8

1. Paul now resumes his thoughts about prayer that were introduced in the first verse of this chapter.

2. The inferential conjunction ou=n (oun—therefore) is to be understood as referring back to Paul’s appointment as a herald, apostle, and teacher of the Gentiles.
3. He is fulfilling his apostolic mandate by providing the necessary instruction with respect to the conduct of public worship services in the local churches in his canon.

4. It is widely recognized that these are some of the most controversial and debated verses in the New Testament, particularly among those that promote various forms of feminism.

5. While there is a good deal of division with respect to the nuance of bou,lomai (boulomai—will, desire), it is clear that this comes very close to being an apostolic imperative.

6. Some state that qe,lw simply denotes a desire that proceeds from some personal inclination, while bou,lomai seems to denote a desire based on some mental deliberation.
7. Others believe that these distinctions are to be reversed, with qe,lw indicating the mental aspect; others still insist that there is no appreciable difference between the two verbs.
8. In either case, it should be clear that Paul expected this desire of his to be taken seriously and implemented in the places where public worship was conducted.

9. The present indicative of bou,lomai indicates an ongoing desire on Paul’s part for believers to engage in prayer as was appropriate.
10. The use of the definite article with the Greek term avnh,r (aner—men) denotes men in contrast to the women, males as opposed to females.

11. This verse is designed to expand on and amplify the general statement of verse 1 about prayer for the Establishment chain of command.

12. It is not unusual for the authors of the Bible to make general statements about issues in the Christian way of life and then provide more detailed instructions about the general command.  ICor. 16:1ff; ITim. 3:2ff, 5:3ff

13. What Paul is now making explicit and specific are the roles of males in the public assembly (vs. 8), the proper decorum for women in the public assembly (vs. 9-11), and the proper relationship between women and the men in terms of public ministry.  ITim. 2:12-15

14. There can be little doubt that the Word of God is inspired by God and does not contain any inherent contradictions; it is harmonious with respect to the doctrines contained therein.

15. One who is intellectually honest would have to acknowledge that Paul did not envision women being engaged in any fashion in the public assembly, and he certainly did not permit women in positions of authority/teaching over men.  

16. Therefore, what is stated in verse 8 regarding the fact that Paul wanted men to take the lead in public worship is consistent with what he teaches elsewhere.  ITim. 3:1-2,12; ICor. 14:34-38

17. In fact, this was the norm in the Jewish synagogue, where only men were permitted to pray in public.

18. Some have suggested that this distinction between males and females and the respective roles in public worship may have been suffering in Ephesus as it had in Corinth earlier.  ICor. 11:3ff, 14:34ff

19. The attendant circumstance of the participle evpai,rw (epairo—lifting up, raising) deals with the subject of posture in prayer.

20. As Vincent has noted, “Among Orientals the lifting up of the hands accompanied taking an oath, blessing, and prayer. The custom passed over into the primitive church, as may be seen from the mural paintings in the catacombs.”
21. While the first century custom was to lift the hands with the palms upward as a sign of their desire for help, the actual posture is not the main point of this verse.

22. We know that believers throughout the Old Testament and New Testament prayed in a variety of positions and none of them affected God’s response.  IISam. 7:18; IKings 8:22; Dan. 6:10; Lk. 18:13; Jn. 17:1

23. The issue in prayer is not one’s posture (our modern custom is to bow the head as a sign of humility), the issue is the internal spiritual life that is manifested in how we conduct ourselves.

24. In that regard, the moral issue is that men be in fellowship, avoiding the problems of wrath and dissension; they are to have a biblical unity.

25. The cultural aspect of this is the posture in prayer, which varies from culture to culture, but is not what Paul is emphasizing.

26. The hands are morally neutral, and simply parts of our human anatomy, and not actually necessary for prayer.

27. The reference to holy hands should remind one of Psalm 24, where David asks the rhetorical questions about the type of person that is acceptable to God.  Ps. 24:3-5

28. Holy hands is a way of expressing the fact that the believer is in fellowship, with the STA isolated since praying out of fellowship is a waste of one’s time.

29. The specific areas of STA activity that are in view are mentioned following the adverb cwri,j (choris—apart from, without).

30. Both of these negative qualities are most likely the result of believers in Ephesus listening to a plurality of teachers that have engaged in speculative theology.

31. We know that the types of teaching that the wannabes pursued led only to mere speculation (ITim. 1:4), fruitless discussions (ITim. 1:6), and eventually to controversial questions and disputes about words.  ITim. 6:4

32. This environment of false teaching resulted in believers taking opposing sides on difficult or controversial matters, which led to envy, strife, abusive language, evil suspicions, and constant friction.  ITim. 6:4-5

33. If men are going to effectively lead in public worship, they must pursue the unity of the Spirit and the bond of peace as opposed to their own theological dogmas.  Eph. 4:3

34. Wrath refers to that settled type of wrath or indignation (as opposed to a quick and passing type of anger) in which a believer perpetuates his mental attitude anger toward others.

35. One should certainly recognize that this type anger is a symptom of unforgiveness, which will damage your own spiritual function and hinder your prayers for forgiveness.  Matt. 6:14-15; Col. 3:19; Heb. 12:15

36. The last term is dialogismo,j (dialogismos) and was originally used in a neutral sense of the process of reasoning something through; it came to mean the content of reasoning or the conclusion one reached.

37. It came to denote the verbal exchange that took place when conflicting ideas or opinions were expressed.

38. When reasoning give rise to uncertainty or doubt, it can result in disputes or arguments, which Paul indicates are not to be part of public prayer or worship.

39. For believers in a local church, this can involve disputing with the pastor-teacher over some interpretation you don’t agree with, arguing with deacons over church policy, or some individual decision by the leadership you don’t like.

40. The goal of leadership should be to provide an environment in which believers can assimilate the Word of God, think through the issues it raises, apply the doctrine to the issues, and function under their spiritual gift by serving others.

41. This does not mean that we are to tolerate every divisive opinion or viewpoint, which may adversely impact the function of the local church or younger believers that are still untrained and impressionable.

42. In that regard, the pastor-teacher will have to make judgment calls about what is acceptable and what is becoming spiritually dangerous.  IITim. 2:24-26; Tit. 3:10-11

Doctrine of Prayer

2:9 Likewise, I want women to adorn themselves with proper clothing, modestly and discreetly, not with braided hair and gold or pearls or costly garments;  {w`sau,twj (ab) in the same way, similarly, likewise--Îkai.Ð (ab)--gunh, (n-af-p)--kosme,w (vnpa) comp.infin. to arrange neatly, to adorn or decorate so as to be attractive--e`autou/ (npaf3p)—evn (pi) with--katastolh, (n-df-s) 1X, the verb means to restrain, to bring under control, it can mean how one conducts himself or the attire/clothing he wears to cover the body, clothing is likely in view here—ko,smioj (a--df-s) 2X lit. well-arranged, that which elicits approval, that which is appropriate--meta, (pg) with, accompanied by--aivdw,j (n-gf-s) 1X modesty, reverence, respect, that which regards others, having appropriate shame--kai, (cc)--swfrosu,nh (n-gf-s) 3X, lit. sound of mind, rational, reasonable, prudent, showing good judgment--mh, (qn)—evn (pi) with--ple,gma (n-dn-p) lit. that which is woven or braided, stylish or elaborate hairdos--kai, (cc)--crusi,on (n-dn-s) gold, golden ornaments, golden jewelry--h; (cc)--margari,thj (n-dm-p) pearls--h; (cc)--i`matismo,j (n-dm-s) clothing, garments--polutelh,j (a--dm-s) of great value, costly, expensive}

2:10 but rather by means of good works, as befits women making a claim to godliness.  {avlla, (ch) --o[j (-aprnn-s) lit. that which--pre,pw (vipa--3s) that which is fitting, suitable, proper, or appropriate--gunh, (n-df-p)--evpagge,llomai (vppndf-p) lit. to promise, to claim to be something, to profess, to assert--qeose,beia (n-af-s) 1X, reference for God, godliness--dia, (pg)--e;rgon (n-gn-p)--avgaqo,j (a--gn-p) the proper way to adorn oneself for the adjusting woman is by through good works}

Exposition vs. 9-10

1. Paul now moves to the second major area regarding the public worship of the local church, which deals with the overt decorum of the ladies in the Royal Family.

2. The Greek adverb w`sau,twj (hosautos—similarly, in like manner) has caused some to question exactly what Paul has in mind, but he is still dealing with the issue of public worship.

3. While the verb I want is not repeated in verse 9, it is readily understood that the sense of the sentence is likewise, I want women…
4. As we have stated, these verses are some of the most controversial in our present day since there has been a great increase in what John MacArthur has called evangelical feminism, which is appropriately misleading.
5. Further, MacArthur correctly observes that “The role of women in the church is hotly debated today.  Unfortunately, the debate has left the pages of Scripture to find its resolution.”
6. In that regard, we must insist that the Word of God is the final authority on matters of faith and practice, and will not replace biblical accuracy with cultural compromise.

7. There are some interpreters that  simply want to reject everything from verse 8 and following and state that “Just as the first half of this chapter showed us the author at his best, so the second half seems to show him at his worst. Christians are under no obligation to accept his teaching on women.”  A.T. Hanson
8. That comment betrays a very real lack of faith in the principle of inspiration; he essentially states that Paul was accurate, correct, and inspired, but only through verse 7.

9. William Barclay agrees less emphatically that “All the things in this chapter are mere temporary regulations to meet a given situation.”

10. This brings up an important point in the principle of inspiration; God always spoke His word in a particular historical and cultural setting.
11. God did not provide His revelation in a vacuum; every word was spoken in a cultural context that is certainly meant to be understood.
12. However, this does create problems in interpretation since the Scripture is comprised of eternal truth that transcends culture and it is recorded during a transient cultural setting.
13. This has led to two extremes of interpretation as men have sought to figure out how to recognize what is eternal changeless truth and what is simply cultural and transient.
14. The first extreme is found in those that enthrone the cultural form and invest it with the same authority that they attribute to the truth.
a. Since it is in the Word of God, they feel that one should not tamper with it.

b. They adopt a rigid literalism and see other interpretations as attacking what they perceive the Bible plainly teaches.
c. They would suggest that men must always lift up their hands when they pray and that women can never wear jewelry.
15. The second approach is found in those that go to the opposite extreme and depreciate the truth of Scripture to the level of culture only.

a. They deny any Divine authority to the Bible, suggesting that it is all cultural.
b. Since it is ancient, it has no relevance to believers that do not live in that time; is is completely out of date and irrelevant.
c. Therefore, there is nothing worth studying or salvaging from any of the books since nothing is eternal and everything is cultural.
16. The correct approach to interpretation must lie somewhere between the extremes that are rigid and completely literal and those that essentially denigrate the authority of the Word of God.

17. We would not argue that the historical situation has a great deal of bearing on the understanding of any passage; however, to minimize the Word of God and limit it to simply that time in history is doing a grave disservice to modern believers.

18. Further, to state that Paul’s comments here on public worship were temporary regulations (by the way, he states this without any proof) would demand that we throw out the rest of the injunctions in this book as well.

19. While the place of women in the ministry of the local church has created great dissension and debate, we should expect the Bible to be consistent with itself and its overall message.

20. When one interprets the Word of God with the literal, grammatical, historical hermeneutic, there are several principles that apply.

a. Interpret in the immediate context.  Jn. 13:27-28

b. Interpret in light of progressive revelation.  Polygamy was allowed in the Old Testament, but not in the New Testament.  ITim. 3:2

c. Interpret scripture in harmony with other scripture.  The Bible is consistent with itself.

d. Interpret the unclear in light of the clear.  Lk. 16:9 is used to justify selling indulgences.

e. Don’t be a woodenheaded literalist, grasp the spirit of the passage as well.  Matt. 18:9

21. Paul and the other authors of Scripture are quite consistent in their position that women are to avoid seeking positions of leadership in the church, are to submit to their own husbands, are to dress and conduct themselves appropriately, and are to adorn themselves with Divine good production.

22. Further, from the earliest days of the apostolic church, most orthodox believers have understood these passages to be placing restrictions on the public ministry of women.

23. There is a consistent witness among the Church Fathers that include Tertullian, Irenaeus, John Chrysostom, and Augustine, who all recognized the apostolic injunctions against public ministry for women.

24. In fact, Paul’s argument against these things reaches back to God Himself, the order of creation, and the events associated with the fall.  ITim. 2:13-14

25. In spite of the Divine witness, apostolic teaching, and the consistent witness of history, our world is now culturally reinterpreting women’s roles in the Church to suit their desires.

26. These clear biblical teachings are being ignored, or disposed of on the basis of alleged anti-female bias in the authors of the Bible.

27. Beyond that, there are those that now assert that these words are not to be taken seriously since they are not the work of Paul and the other authors; they are the additions of later redactors.

28. In spite of the massive shift in cultural and public opinion and what is now deemed to be politically correct, we should attempt to maintain the biblical standard without bias or fear.

29. We recognize that all believers, regardless of sex, enjoy the same benefits of salvation, receive the same spiritual gifts, and can serve God within the confines of the niche into which He has placed them.  Gal. 3:28; Rom. 12:3-8

30. Although we do not hold to any sense of superiority or inferiority for either of the sexes in terms of positional truth, this is not the same as stating that all believers are equal in authority or should occupy the same positions.

31. The first two verses of this section of women deal specifically with the matter of overt decorum in respect to how a woman is to dress and conduct herself.

32. The first important point to observe is that, like the previous verse, this is essentially an apostolic command; although there is no imperative, the force is quite strong.

33. Like the previous verse, this also contains a moral command (women are always to dress modestly and decorously) and a cultural command (hairstyles, makeup, jewelry, and clothing vary from culture to culture).

34. Paul’s desire (and God’s as well) is that women should consider their overt appearance make certain that it is orderly, modest, and discreet.

35. The Greek term ko,smioj (kosmios) is derived from the noun ko,smoj (kosmos), which denotes that which serves to beautify through adornment or decoration; said adornment is to be characterized by a pleasing orderly arrangement.

36. This desire for them to seek a harmonious and decorous overt appearance is in complete opposition to one of the extremes that has arisen in fundamental Christianity.

37. There are entire denominations that teach that women that attempt to dress in such a way as to enhance their overt beauty are worldly, proud, and/or opposed by God.

38. They teach their women to avoid make-up, attractive clothing, a sensible coiffure, pleasing shoes, and jewelry of any kind.

39. Such radical extremes only serve to mask the truth that some dress is very immodest; all women should be instructed to avoid dressing in such a way as to pander to the lower nature of men.

40. In fact, there is little doubt in my mind that Paul had this specific issue in mind and did not want women to serve as a source of distraction (or even worse, lust) to men in the local assembly.

41. There is likely some truth to the fact that some women dress in this fashion to tease a man, attract his attention, and appeal to his carnal nature since any attention is considered good attention by some females.

42. Having stated that he wants women to adorn themselves properly, to dress in a respectable and honorable way, Paul now moves to the more specific manner in which he wants women to carry out the general directive.

43. The overt clothing of a positive woman is to be handled with good taste, approached with spiritual and physical common sense, and is to flow from the inner beauty that comes from Bible doctrine in the soul.

44. The phrase translated with proper clothing can be understood to refer specifically to the clothing, or to the entire demeanor, which the clothing should reflect.

45. While interpreters are somewhat divided on how it is to be taken here, the emphasis is on the way a woman looks and the manner in which she conducts herself in the assembly.

46. The adjective ko,smioj (kosmios—proper), pertains to that which evokes admiration or delight, that which wins approval, is orderly, harmonious, and pleasing; it is the opposite of chaos.

47. Therefore, the female is to spend some time considering how she dresses, what sort of demeanor her clothing conveys, and what her Lord thinks about her outfits.

48. Women should not be slovenly and in disarray, spending little time considering such issues as her age, height, weight, build, budget, and even the occasion for which she is adorning herself.

49. The next two terms are somewhat similar, but each has its own particular nuance and each is governed by the preposition meta. (meta—accompanied by, with), which stresses the internal realities that are to govern the external decorum; thus, they are translated as adverbs by the NAS.

50. The first term is aivdw,j (aidos—modestly) and expresses the opposite of considering something in a common or ordinary manner; it denotes someone that respects the conventions of society.

51. The woman’s dress ought to demonstrate self-respect and a proper sense of that which is inappropriate or shameful; this certainly rules out anything that is suggestive or seductive and directs women toward that which is discreet or modest.

52. The second term is swfrosu,nh (sophrosune—discreetly) and deals with that which is mentally sound, that which is reasonable, rational, or prudent.

53. This would certainly indicate that a female should dress as is rational for her build, age, etc.; it is not rational for teenagers to dress as if they were forty, nor is it rational for older women to dress as if they were teenagers.

54. Further, there is no contradiction between the terms ko,smioj, aivdw,j, and swfrosu,nh; the woman is to dress in a way that is attractive, pleasing, and harmonious; however, she is to do so within the bounds of that which is modest and sensible.

55. The fact is that the cosmos is consistently seeking to sell women on their ideas respecting fashion; however, the positive applying believer just does not have to buy into the cosmic nonsense.

56. It is not reasonable to dress in ways that simply seek to be avant-garde (that which pushes the boundaries of culture or society), are overly extravagant, or that are bizarre.

57. Paul now moves from the proper mental attitude that is to govern how a woman dresses to three specific areas that are not to characterize the godly woman.

58. Some have recognized that the three items mentioned here are connected and were characteristic of the elaborate fashions sported by the wealthy in Ephesus, which were designed to emphasize their exalted station in life.

59. They also note that some women dressed in sensual styles that were connected with the courtesans and temple prostitutes, which were quite common in Ephesus.

60. The sculpture and literature from this time indicate that women often wore their hair in enormous arrangements with braids and curls interwoven, or piled high like towers and decorated with gems, gold, or pearls.

61. What these prohibitions are addressing are fashions that are overly ostentatious (flaunting your wealth or position) or those that are designed to be sexually suggestive.

62. While our society promotes and endorses a preoccupation with the overt, this is precisely what Paul is encouraging women to minimize in this passage.

63. The first deals with the nature of a woman’s hair style, which Paul indicates is not to be overly elaborate.

64. The practical reason for avoiding a complicated or elaborate hair style is the time and money it takes to maintain it; women that spend an inordinate amount of time and money at the beauty shop are not busy pursuing Divine good.

65. An intricate or trendy hairdo would include any form of time-consuming style, any form of unnatural coloring, and any type of bizarre style.

66. The second specific item is gold and the third is pearls, which would encompass any form of expensive jewelry that is overly extravagant, self-indulgent, ostentatious, or frivolous.

67. The Word of God is not against jewelry in an absolute sense since jewels were used in the breastplate of the High Priest.  Ex. 28:1ff; Isa. 61:10; Ezek. 16:17

68. What is being discouraged here is the emphasis that some women put on jewelry to the neglect of more weighty matters.  IPet. 3:3

69. Verse 10 begins with the strong adversative conjunction and sets up a contrast between a woman that merely works on her overt adornment and the manner in which Paul desires for women to adorn themselves.

70. The phrase o] pre,pei (ho prepei—that which is suitable, fitting, or proper) is later defined by the prepositional phrase diV e;rgwn avgaqw/n (di ergon agathon—through good works) to define the manner in which Paul desires women to adorn themselves.
71. The overt adornment is appropriate at a given level, which may vary from culture to culture and from time to time; however, Divine good production is always an appropriate method in which a woman enhances her beauty.
72. In fact, the real beauty of a woman comes from within and is described by Peter as the hidden person of the heart…a gentle and quiet spirit.  IPet. 3:4
73. The emphasis on Divine good production here is the moral quality of the works in which the positive woman is to engage.
74. As with other believers, the woman that pursues Divine good production has the promise that God will take care of the temporal matters of life like clothing and such.  Matt. 6:28-30
75. The phrase as befits women making a claim to godliness should be understood as those that claim positive volition to Bible doctrine and profess to follow the godliness code for women.
76. Applications from these verses to the local church today.
a. Men should provide what is appropriate for right woman to fulfill these verses and encourage her in proper dress and overt decorum.

b. Men do not have the biblical right to have their wives publicly dress in ostentatious, skimpy, or suggestive clothing that would draw attention to her inappropriately.
c. There is a place for proper overt decoration for the female.

d. Women should avoid extremes in all areas; this would include the use of fragrances, which do not have to cost $500.00 per ounce and in which one does not have to bathe.
e. Parents, train your children now and do not allow them to fall into lock step with the cosmos.
f. Pray about what is appropriate and avoid pursuing clothing or anything under the lusts of the STA.
g. Concentrate on Divine good production rather than simply the overt since godliness is profitable for all times.  ITim. 4:8
h. Women should not let their overt appearance suffer by neglecting it; neither should women place the emphasis on being thin that the cosmos does.
i. Recognize your genetics, finances, age, station in life, and other factors and seek to apply proper beauty principles within the niche God has provided.
2:11 Let a woman quietly receive instruction with entire submissiveness.  {gunh, (n-nf-s)—evn (pd)--h`suci,a (n-df-s) 4X, a state of quietness or rest, without noise, disturbance, or fanfare, a state of not talking, silence, paying attention--manqa,nw (vmpa--3s) lit. to gain knowledge or skill by being instructed, to learn from a teacher, to be taught—evn (pi)--pa/j (a--if-s) lit. with every--u`potagh, (n-df-s) 4X, the state of being submissive, to be in subjection to another as opposed to attempting to control, recognizing that there is an ordered structure to which appropriate respect is shown}

2:12 Now I do not allow a woman to teach or exercise authority over a man, but to remain quiet.  {de, (ch)--ouv (qn)--evpitre,pw (vipa--1s) to allow someone to do something, to permit or give permission, Paul gives no permission to women in certain areas--gunh, (n-df-s)--dida,skw (vnpa) comp.infin.present tense has the sense of to be a teacher, not simply to teach on an isolated occasion--ouvde, (cc)--auvqente,w (vnpa) comp.infin. 1X, to assume a place of authority, to give orders to, to dictate to, to act on one’s own authority, the present would suggest a place or office of authority rather than simply an isolated failure, takes the genitive object of the one over whom authority is held--avnh,r (n-gm-s)--avlla, (ch) I do allow a woman--eivmi, (vnpa) comp.infin. to sit, reside, remain—evn (pd)-- h`suci,a (n-df-s) again, the emphasis here is in the public assembly}

Exposition vs. 11-12

1. Having emphasized the overt decorum for ladies in the Royal Family and having closed with an exhortation to Divine good production, Paul now deals with a woman’s place in the assembly.

2. Some might wonder if the good works with which women were to adorn themselves would include some form of public ministry in the local church.

3. As we will observe, Paul indicates that Divine good production for the women in a local church does not include any ministry of teaching or authority over men in the local church.

4. As indicated earlier, these passages have become a theological battleground with respect to the decorum of women and their place in the church.

5. As Stott has observed, “Several unsuccessful attempts have been made, exegetical and linguistic, to soften the apparent harshness of these apostolic instructions, by limiting their application.”
6. The first suggestion is that these commands express only Paul’s personal opinion and are not to be viewed as authoritative and binding precepts.

7. Very often, they will suggest that these are merely cultural issues, which apply only to the churches of the 1st century and have no real relevance today.

8. This is based on the use of the verbs bou,lomai (boulomai—I want, wish, or desire) and evpitre,pw (epitrepo—to allow or permit), which some suggest are not imperatives and are not for all situations.

9. However, others have recognized that when bou,lomai is used in the Pastoral Epistles, it refers to an order issued under apostolic authority (ITim. 5:14; Tit. 3:8), while evpitre,pw is used in Corinthians to identify Paul’s permission/allowance as both the teaching of the Law and the Lord’s command.  ICor. 14:34,37

10. Adherents to the first group say that Paul is wrong in the passages we have cited and that his old Jewish mind-set is showing in them; however, this position directly denies the sufficiency of Scripture, as well as its inspiration, infallibility, and authority.

11. The second attempt to limit Paul’s instruction here is by translating the Greek term gunh, (gune—woman, wife) as wife and taking the passage as regulating the private relationship between the wife and her husband to the home.

12. The group of individuals under discussion here is women generally; that is, this directive is not limited to wives as seen in the following observations. 

a. First, in the preceding verses (2:8-10) Paul directed men to pray and women to adorn themselves properly, and it is highly unlikely that these instructions are limited to husbands and wives.

b. Second, in this context Paul was viewing men and women as part of a church community, not as family members as he did in Ephesians.  Eph 5:22-33) 

c. Third, had Paul been speaking of the husband-wife relationship, a definite article or possessive pronoun would have been expected.  Eph. 5:22-25,28-29,31,33) 

13. The third manner in which interpreters attempt to limit this passage is to state that it is only directed toward noisy disturbances and interruptions by women and not against a quiet and orderly exercise of their ministry.

14. The reasoning of those that advance this position is that women have the opportunity and responsibility to learn (ITim. 1:11), why should they not likewise have an opportunity to teach in a decorous manner?

15. The problem with this view is that Paul does not only address the issue of being quiet (ITim. 2:11,12), he also addresses the issue of submission to authority and attempts at public teaching.

16. The final attempt to soften the force of this passage is to state the Paul only forbids a woman from attempting to domineer a man by lecturing him in public, teaching in an overbearing or arrogant fashion, or attempting to act as a dictator.

17. In other words, they limit the force of this passage to simply saying that a woman should not act in a dictatorial, horsy fashion.

18. However, George Knight has concluded that the use of auvqente,w (authenteo) “shows no inherent negative sense of grasping or usurping authority or of exercising it in a harsh or authoritative way, but simply means to have or exercise authority.”
19. These positions and others like them make it clear that there is a real problem in our society with taking this passage, understanding what it means, and applying it consistently.

20. Some interpreters have rightly noted that there were problems within the local churches in Paul’s kanon that related to women and their conduct during church services.  ICor. 14:34-35

21. Therefore, it should not be unusual to expect that similar things might occur in Ephesus, a city which was primarily known for goddess worship and the exaltation of the female.

22. Further, like many today, there were no doubt those that misinterpreted positional truth in Christ as revoking any sort of authority and obedience structure with the body of Christ.

23. What is clear is that Paul brackets these two verses and the charges in them with the Greek term h`suci,a| (hesuchia—quietness), which is certainly designed to emphasize the necessity for the woman to be quiet and not disturb public worship.

24. In Corinthians, it is clear that the problem involved women interrupting services to ask their husbands questions, presumably about what was being taught.  ICor. 14:34-35

25. Therefore, Paul is certainly forbidding women from interrupting the worship of a local church by talking out of turn (at all).

26. The same principle now applies to all the local church, we do not tolerate anyone speaking out and interrupting the pastor-teacher, which also serves to distract and disrupt other believers and their ability to concentrate on the Word of God.

27. It should be noted that this command to silence is directed only toward women when they are in the public assembly for worship; therefore, men should not attempt to use this verse out of context to get their wives to be quiet.
28. While overt silence is enjoined on women at the beginning of verse 12, it is clear that the purpose for the silence is to promote spiritual learning.

29. In fact, the verb manqa,nw (manthano—learn) is an imperative and is thus a command to listen to the teaching from the pulpit and receive instruction from the spiritual teacher God has provided.
30. The overt decorum of respectful and attentive silence is to proceed from the inner quality of submission to authority.
31. The Greek term u`potagh, (hupotage—submission) is actually a military term that means under rank, which has to do with order and authority.
32. It should be recognized that such submission has nothing to do with value or ability and should come from a willing and voluntary decision to orient to the RCC.
33. Some people may think that orientation and submission to authority is the same as subjugation or is some sign of weakness; however, the example of Jesus Christ and His submission to the Father should dispel such thinking.  Phil. 2:5-6,8
34. Having given the positive command about how a woman is to learn, Paul now turns to address the role of women in public worship.
35. He begins with the mild adversative, which may be translated as now, but, or yet, and introduces the subject of any sort of public ministry in the assembly.
36. Although many have attempted to say that this passage does not mean what it clearly says or is not relevant to church order, they are thoroughly mistaken.
37. As an apostle, and writing under inspiration, Paul speaks with full authority and his words are not to be softened, ignored, or deleted.
38. The verb evpitre,pw (epitrepo) means to allow or permit something, to give permission to proceed.
39. When Paul used the same verb in Corinthians, he followed it with the observations that what he did not permit was in compliance with the teaching of the Law and was the Lord’s commandment.  ICor. 14:34,37
40. Therefore, to suggest that this is not binding and written with full apostolic authority under the inspiration of the Holy Spirit is to do a grave injustice to the interpretation.
41. What is not allowed by Paul in the public assembly are two specific things, both of which are related to the principle of authority and submission to authority.
42. Paul states unequivocally that he does not allow a woman to teach, which would forbid any kind of teaching ministry in the public assembly of the saints.
43. However, that is not the same as saying that a woman can never teach anyone at any time under any circumstances; we have other passages that indicate that a woman is to provide instruction at the proper times.  Prov. 31:26; Tit. 2:4
44. In fact, had Paul wanted to forbid teaching on any occasion, he would likely have used the aorist infinitive; the fact that he used the present infinitive is designed to communicate a condition or process.
45. Therefore, the most correct translation would be I do not allow a woman to be a teacher, with the emphasis still on the public assembly of the local church.
46. The thought continues with another present infinitive that is related to the issue or teaching in the local church, which is that of being an authority.
47. Again, the aorist infinitive would deal with a particular event (to exercise authority on a given occasion), while the present means to be an authority in an ongoing sense.
48. Both of these verbs are qualified and limited by the genitive of avnh,r (aner—man), which denotes an adult human male as opposed to a female.
49. The thrust of all this is that Paul is not forbidding women from being teachers or authorities over other women and/or children; he is forbidding women from being teachers or authorities over any man.
50. The fact that avnh,r (aner—man) is singular and not plural makes this very specific that Paul does not allow it in even one case.
51. He closes by restating what he has already stated at the beginning of verse 11, which is designed to emphasize the necessity of women being silent in the public assembly.
52. Although many have rejected or resisted these very clear exegetical facts, they do not have any permission from God to do so and are out of step with His directive will in this matter; a fact confirmed by the Old Testament (no female priests) and New Testament.  ICor. 14:34
53. Anyone that suggests that women can occupy public teaching positions in the local church that involve teaching men are at odds with the Word of God; God does not endorse or sanction women teaching adult males.
54. Further, anyone that suggests that women can occupy one of the two positions of authority in the local church are equally at odds with Scripture; women cannot be pastor-teachers or deacons.
55. This position is further confirmed by what we find in the qualifications for these offices since both indicate that one must be the husband of one wife; a one-woman man, which is pretty hard to do if you are a woman.
Doctrine of Sarah’s Daughters
2:13 For it was Adam who was first created, and then Eve.  {ga,r (cs)--VAda,m (n-nm-s)--prw/toj (a-onm-s)--pla,ssw (viap--3s) to manufacture something by molding or forming it, Rom. 9:20--ei=ta (ab) next in order or time, then, next--Eu[a(n-nf-s)}

2:14 And it was not Adam who was deceived, but the woman being quite deceived, fell into transgression.  {kai, (cc)--VAda,m (n-nm-s)—ouv (qn)--avpata,w (viap--3s) 3X, to deceive or mislead someone, passively to be deceived or led astray--de, (ch)--h`  gunh, (n-nf-s)--evxapata,w (vpapnf-s) 6X, strengthened form of apatao, to be completely deceived, deluded, thoroughly faked out—gi,nomai (vira--3s) became, fell--evn (pd)--para,basij (n-df-s)  7X, the act of deviating from an established law, boundary, or norm, overstepping, transgression, she overstepped her authority and bypassed her authorities}
Exposition vs. 13-14

1. Paul now moves to the two specific reasons that he does not permit women to teach or act as authorities in the local church.

2. He introduces the biblical basis for what he has just stated in verses 11-12 with the explanatory conjunction ga.r (gar).

3. The first is simply found in the order of original creation and the fact that the man was created shortly before the woman.  

4. On the sixth day of restoration, man’s body was formed from the dust, God imputed a soul to that body, and man became a living being.  Gen. 2:7

5. Shortly after naming all the animals in the Garden of Eden, Adam recognized that he did not have an appropriate counterpart and experienced the pang of loneliness.  Gen. 2:18-20

6. God resolved this problem by forming the woman from one of Adam’s ribs and establishing the second Divine Institution.  Gen. 2:23-24

7. Paul’s argument here is that if God created man first and established him as the authority over all the creation, then Eve was likewise subject to that authority.

8. Being first in the Divine order of things carried with it certain privileges, responsibilities, and authority, as seen in the doctrine of primogeniture (the first born).

9. Although priority in creation does not establish superiority, it does establish authority; this demonstrates that God has established the man in his position of headship over the woman.

10. Paul does not bother to elaborate or explain his statement, so it would seem that this was a basic premise that he expected Timothy to understand and enforce.

11. A popular view today is that this principle of the submission of women to men is simply the tragic result of the Fall and is a corruption of God’s perfect design.

12. However, man’s authority preceded the fall and was reinforced after the fall; thus, the pattern of man’s headship was not changed or rescinded in any way.  ICor. 11:8-10; Gen. 3:16

13. Ministries that seek to get around this very clear principle often do so by rationalizing that the woman that teaches publicly is acting under the authority of her husband or pastor.

14. However, one cannot delegate the authority to a woman, which would allow her to teach or act in positions of authority in clear violation of passages in the Word of God that forbid it.  

15. Paul now moves to the second basic reason that he does not allow women to function in the public assembly as teachers or authorities, which is found in the ease with which Satan deceived Eve.

16. Paul makes his observations by making three basic assertions.

a. Adam was not deceived.

b. Eve was completely deceived.

c. Eve’s deception caused her to fall into transgression. 

17. It should be clear that when Adam and Eve ate from the tree that both equally fell into transgression and both died spiritually.  Rom. 5:12

18. When confronted with the temptation to eat from the tree, Adam apparently saw the issues involved very clearly; he was not deceived by Satan or by Eve.

19. When Adam sinned and ate from the tree, he was completely cognizant of the fact that he was violating the will of God.

20. As Paul continues with his reasoning, he does not use the proper name for Eve in verse 14; he emphasizes the fact that she was a woman.

21. This is designed to cause the reader to focus not one Eve herself, but on the fact that she represented the female segment of humanity.

22. His second assertion is that when Eve was confronted with the temptation to eat that she did not clearly see the issues involved but was fooled by Satan’s approach

23. In fact, Paul uses a strengthened form of the same verb he had just used with respect to Adam and the fact that he was not deceived.

24. The stronger form evxapata,w (exapatao) means to cause someone to accept false ideas about something, to deceive or cheat, or to delude.

25. When Satan attacked Eve with his lies, he had her completely fooled; she was thoroughly under the spell of the enemy and all too readily and quickly accepted his rationale.
26. His approach is found in Genesis 3:1-5.

a. He approached the woman in a familiar object and likely in an area he knew she frequented.  

b. He presented himself in an attractive package.

c. He cast aspersions on God and undermined the authoritative prohibition.

d. The women keyed on the suggestion that this was unreasonable and added her own viewpoint, “…or touch it.”

e. Satan then moved on to outright denial of the consequences of sin.

f. He used a mixture of truth and lies to deceive Eve. (verses 4,5).

g. She is seduced mentally and completely accepts the reasoning of the serpent.

27. As a result of this encounter, Eve completely believes the lie that by eating she will be liberated and will lead Adam into some promised utopia

28. One should be aware of the fact that Eve had not been formed at the time of the initial placement of Adam in the Garden when God gave Adam the prohibition about the tree.  Gen. 2:17-18

29. However, from what she says in her conversation with the serpent, it is clear that Adam had indeed instructed her about God’s will with respect to the tree.

30. Satan, who had possessed the beautiful serpent, recognized that the woman was the weaker of the two and would more likely be susceptible to his wiles.

31. Satan manipulates the entire conversation, demonstrating his evil genius, and leading Eve to the desired conclusions, which she all too readily accepts.

32. Eve makes a number of errors (the first is actually talking to the serpent), which may seem insignificant on an individual basis but when taken together are a recipe for disaster.

a. She arrogantly seeks to deal with the serpent rather than consulting right man.

b. She demonstrates a real lack of discernment.

c. She does not pay close enough attention to the details of spiritual matters.

d. She is quickly deceived.

33. As Satan moves to an outright denial of the Word of God (you will not die) and impugns God’s character, he suggests that God is withholding great blessings from Adam and Eve.

34. Satan’s views contained an admixture of truth and error that were ultimately spiritually fatal to Eve, who was foolish enough to be listening to him in the first place.

a. You will not die.  Lie

b. God knows.  Truth

c. Your eyes will be opened.  Truth

d. You will become like God.  Lie

e. You will recognize good and evil.  Truth

35. As Eve listens to the lies of the enemy, she begins to ponder his viewpoint, and finally embraces his ideas; she eats from the tree and encourages her husband to do the same.

36. Although Eve was certain that she was correct, Satan had completely duped her and she became a spiritual casualty at that point.

37. Although Adam ate from the tree, it was not due to any confusion about what was right or wrong; Adam clearly saw the choice of obeying God or submitting to the request of his right woman.

38. He opted for disobedience and did what he did in order to maintain his relationship with Eve in violation of what he had been commanded.

39. Just as she had fallen into transgression, so Adam did likewise; this resulted in nothing short of the introduction of the sin nature in the bodies of Adam and Eve, which produced spiritual death.  Rom. 5:12

40. Although we would stop short of making a universal statement with regard to the matter of women being more easily deceived, Paul clearly indicates that his view is that women are generally the easier to fool of the two sexes.

41. These two facts about the headship of the man and the relative ease with which Satan deceived the woman form the basis for Paul’s prohibition against women teaching in the assembly or exercising authority over a man.

42. Eve usurped authority and succeeded in persuading her right man to follow, while Adam failed to exercise the very authority his headship provided.

43. Women should recognize that God has provided right man as an authority for a reason; the woman’s responsibility is to orient to that authority with willing obedience.

44. When she does not, she is at odds with the God who provided her right man and is in the very dangerous position of usurping authority and substituting her own ideas.

45. The tragic experience of Adam and Eve ought to confirm the wisdom of God’s design; men and women should recognize the wisdom of this design and orient to it.

2:15 But women shall be preserved through the bearing of children if they continue in faith and love and sanctity with self-restraint.  {de, (ch) but, now--sw,|zw (vifp--3s) to save, preserve, rescue, or deliver--dia, (pg)--h` teknogoni,a (n-gf-s) 1X, the bearing of children--eva,n (cs) 3rd cc--me,nw (vsaa--3p) to abide, remain, stay—evn (pd)--pi,stij (n-df-s) active faith, to walk by faith--kai, (cc)--avga,ph (n-df-s) love--kai, (cc)--a`giasmo,j (n-dm-s) dedicated to the interests of God, piety, consecration--meta, (pg)--swfrosu,nh (n-gf-s) intellectually, soundness of mind, reasonableness, rationality, self-control, able to restrain passions}

Exposition vs. 15

1. It should be obvious that some women (and maybe some men) may draw some unjustified conclusions about women and their place in God’s plan.

2. One could anticipate that what Paul has written here may leave the impression that women are somehow under God’s judgment or He is in some way displeased with them.

3. There is no sense in which the ladies in the Royal Family are under God’s judgment, displeasure, or are spiritually inferior to men in any way; they simply may not exercise public authority over any man or teach in a public fashion.

4. In that regard, Paul now moves to alleviate any wrong conclusions that may be drawn and deals with a very important positive aspect of a believing woman’s life.

5. Simply because one does not occupy a public position of authority or cannot teach males in the public assembly does not mean that the Royal lady does not have an important niche.

6. Although many interpreters view this passage as being vague or ambiguous, it is readily understandable if one sticks with exactly what the passage says.

7. Three main interpretations have been advanced; all of which recognize that there is a promise in this verse to the believing woman, although there is some disagreement as to what the promise means.

8. The first is that this is a promise that Royal women will come safely through the process of giving birth, which interpreters view as an allusion to the pain that came because of the Fall.  Gen. 3:16

9. However, this cannot be the correct view since many believing women have died in the course of giving birth.  Gen. 35:16-19

10. The second interpretation is that women will be saved through motherhood, which suggests the Paul was advocating salvation by accepting a particular vocation and not through faith in Christ.

11. There are any number of verses that would discredit this view since salvation is by faith and not by works of any kind—including very important works like motherhood.  Rom. 3:19-20

12. The third position suggests that this promise be understood as somehow referring to the Birth of the Child, which is understood as a reference to Jesus Christ.

a. This interpretation does take into account the definite article before childbearing and suggests that the earlier reference to the Mediator is now identified as being born of a woman.

b. It also would refer back to the creation and the Fall, recalling the Genesis account, and recognize that the seed of the woman would ultimately defeat Satan as per God’s promise.

13. However, this would apply the verse to one specific woman (Mary) and does not account for the fact that the last part of the verse contains a plural verb.

14. The first issue that must be addressed is how one is to understand the verb sw,|zw (sozo—saved) in this context.
15. The verb means to preserve or rescue from any danger or affliction, to save someone, to keep someone from harm, and is used in the following ways.
a. Of eternal spiritual salvation.  Matt. 1:21

b. Deliverance from physical danger or death.  Matt. 8:25
c. Of physical healing.  Matt. 9:21
d. Of protecting one’s own interests.  Matt. 16:25
e. Of deliverance from sleep, waking up.  Jn. 11:12
f. Of Ph2 sanctification and/or loss at the Bema Seat.  ITim. 4:16

g. Of restoring an errant believer from possibly dying the SUD.  James 5:20

16. It cannot be referring to spiritual salvation Ph1, or this passage would be teaching the doctrine of salvation through having children, which would eliminate men from salvation as well.

17. There is no indication in this context of Church organization that Paul is discussing a physically dangerous situation or that physical healing is in view.

18. Point d above appears to be the only time that sw,|zw (sozo—saved) is used in that fashion, but we must allow that such could be a possible meaning here.

19. We would reject the idea of it being used for waking up from sleep since that passage is also likely the only place that such a usage occurs.

20. This leaves f and g as options, but the latter does not appear to fit here since Paul has not indicated that women in view are those with severe spiritual problems, but women in general.

21. One obvious fact that must be stated is that the passive voice indicates that the deliverance is accomplished by another; in the vast majority of the cases, God is the implied agent.  Matt. 10:22; Jn. 10:9; Act 2:21; Rom. 9:27; ICor. 3:15

22. The next question that should be addressed is from whom or what is the one in view being saved?

23. In the Pastoral Epistles, there is a strong emphasis on the link between Satan, the false teachers, and the doctrine that would protect believers from both.

24. Therefore, given the context about Eve and the deception by Satan that led to the Fall, the implication is that a woman will be delivered from Satanic deception, whether directly by spiritual forces, or indirectly through false teachers.

25. In Paul’s writing to Timothy there was a strong concern that believers under Timothy’s care be kept

safe from the errors of false teaching (including implications about lifestyle) and the false teachers themselves, who ultimately were instruments of Satan.  ITim. 1:20, 2:15, 3:6, 5:15, 6:9,20-21

26. Paul conceived of the pastoral task therefore as a struggle for the protection of believers from Satan (and false teachers) and for God.

27. This is quite consistent with the context and what Paul states later about the necessity for younger widows to remarry and raise families.  ITim. 5:14-15

28. In that regard, some have suggested that the church in Ephesus had been attacked with ideas about women and their roles in the local church that were not consistent with the doctrines that Paul taught.

29. The thrust of the verse would then be that since women are not to occupy public positions as teachers or other positions of authority over men, their destiny must lie elsewhere.

30. Their place of highest good is found in the prepositional phrase dia. th/j teknogoni,aj (dia tes teknogonias), which is a compound that literally means giving birth to children.
31. Some have suggested that Paul is dealing simply with the idea of giving birth, but most interpreters recognize that this word is to be understood as a synecdoche (using the part for the whole) that refers to the entire process of bringing children into the world and raising them.

32. The fuller explanation is found later in the book when Paul more carefully explains what the role of women in the Christian community entails.  ITim.5:14-15

33. Therefore, for a woman to be “kept safe [from Satan]” means, among other things, that she will not yield in her mind to false teachings about what it means for her to be a woman and in particular a woman of God. 

34. It also means that she will respect divinely set boundaries in the exercise of her spiritual gifts and whatever ministry she may have by trusting and obeying God’s revealed will in these matters. 

35. It means that she will find fulfillment in her domestic calling, in her relationship with her husband, in her role as mother and maker of the home, and in her appropriate involvement in God’s household, the church.  ITim. 3:15

36. The best lifestyle that God could provide for a woman to deal with the realities of her STA trends (rejection of authority, usurping authority, attempting to dictate to her husband) is the niche of the wife, mother, and homemaker.

37. While some have viewed this as sexist, elitist, or discriminatory, the reality is that this is the niche that God prescribed at the Fall and is not to be denigrated in any way.  Gen. 3:16

38. This is not, as it has so often been labeled by many, a curse; God established the boundaries for men and women that are designed to provide the best environment possible for spiritual adjustment and growth.

39. When a woman has to deal with children under the authority of her husband and the authority she has been delegated by God, it is designed to stifle her STA tendency to reject authority and act on her own.

40. The niche of wife (your first and primary job is to please your husband in every regard), mother (raising children that are examples of doctrine and not spiritual casualties), and homemaker (having your third priority of keeping a proper house) is not to be replaced by a job, outside interests, and other non-essential pursuits.

41. If a woman has to work outside the home, she is to make certain that her work in the home toward her husband (regular sex), children (discipline and instruction), and the house (keeping it clean and in order) does not suffer as a result.

42. Women that reject this thinking and the clear teaching of the Scripture are going to find that they will not be blessed since they have mentally (and often overtly) rejected the very niche God has provided.  Tit. 2:4-5

43. The older women in the local church are responsible to instruct the younger women in regard to how they can be successful in the wife, mother, and homemaker niche.  Tit. 2:3

44. If women want a public ministry in the local church, God has provided the particulars for women to be a blessing to their own husbands, a role model for their children, and an encouragement to other women.

45. This is a very high calling, but the cosmos and many in the Church (even doctrinal churches) reject or denigrate the very clear teaching of the Word of God in these matters.
46. As Andreas Kostenberger has so accurately noted, “The women who overstep these God-given boundaries, on the other hand, will not be “kept safe from being deceived [by Satan].” By pushing and transgressing the limits set by the Creator, those women will actually suffer a degree of loss of their God-given femininity. They will forfeit, at least to some extent, fulfillment in marriage, family, and the home. They will fall prey to error in interpreting Scripture, error very possibly not confined to their understanding of women’s roles in the church. They will disrupt (male-female) harmony in the church, creating division rather than promoting harmony as women and men serve God and others alongside each other in appropriate, God ordained roles. And there may be other consequences, not the least grieving the One whose commands are ignored.”

47. It should be evident that Paul is only speaking in general terms here and this verse is not a mandate for every woman to be married and have children.

48. We certainly should recognize that there are exceptions to almost every rule and that Paul certainly acknowledged that some would not marry at all and might not have children.  ICor. 7:8-9; ITim. 5:3

49. However, God does not necessarily advocate the position that a woman is to be lacking a male authority in time, which begins with the authority of her father and continues until she finds her right man.

50. Personally, I do not subscribe to the idea that children are to leave the authority of the home until such time as they intend to get married.  Gen. 2:24

51. Again, this is not to say that there are not exceptions to this rule; however, children often leave the home in rebellion to and rejection of authority and not as a direct result of the leading of the Holy Spirit.

52. Each believer has to work out his own salvation in this regard and seek to fulfill the will of God as he/she understands it.

53. This teaching is also not designed to confine women to the home as the example of the godly woman in Proverbs demonstrates.  Prov. 31:10ff

54. The final portion of verse 15 makes the change from the singular woman to a third person plural verb, which is designed to come full circle back to the women in Ephesus.

55. Paul began his discussion with the plural women (ITim. 2:9-10), moved to the singular to emphasize each and every woman (ITim. 2:11-12), cited the negative example of Eve (ITim. 2:13-14), addressed the Ph2 deliverance of every woman from Satan and her own STA (ITim. 2:15a), and concluded with women in general.

56. The Ph2 deliverance and protection from the sources of Satan, false teachers, and her own sin nature are contingent upon the continued pursuit of the proper things.

57. The third class condition indicates that there is some uncertainty with respect to whether or not women will remain faithful to the principles that govern her God-given niche.

58. The phrase evn pi,stei (en pistei—en faith) should be taken in the subjective sense, or active faith; the woman must continue walk in faith and continue to pursue Bible doctrine.

59. The second quality she is to maintain is that of love, which focuses on the willingness to make the appropriate applications and sacrifices that are specific to her niche; this would include sacrifices toward her husband, her children, others in the local church, and those that God may place in her periphery, toward which she is expected to apply.

60. The third area that must be maintained is the pursuit of Ph2 sanctification, the pursuit of God’s interests, which necessitates a separation from that which is not compatible with His plan.

61. It involves the moral goal of purifying oneself in order to more accurately reflect God’s holiness.  IJn. 3:3

62. All these qualities are to be accompanied by a sound thinking process that is reasonable, rational, and appropriate.

63. This thinking is to be reflected in the practice of good judgment, prudence, moderation, and self-control, which quality was enjoined on women earlier in this chapter.  ITim. 2:9

64. Women that miss an inordinate amount of class are not placing these issues at the forefront and it will no doubt be reflected in their attitudes and actions in the home.
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